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Power Encounters as Missionary Method — IIl — Samel & Kings
By Steef van 't Slot, Ph.D.

Alternating with our series of twelve missionareites in Genesis
we look into biblical examples of power encountérsareas of
spiritual frontline battles. Earlier we looked afick encounters
between Moses and Pharaoh, and at Israel’s lappngmts: Amalek
and Balaam. When we take the next episode of Israstional
history into account, we see in the books of JosinchJudges that
there are several occasions where God’'s ‘hero efdty’ fights a
righteous battle and in doing so is helped miragasipby God. In a
. > way one might classify these battles also as pamepunters, but
\\/ ' then the list would become endless; it is betterclassify these

o battles as types of the usual spiritual battles liedievers and their
leaders have to fight. Therefore, in this seriesualpower encounters we concentrate rather
on the very obvious encounters between God andtdéking or god.

Our first observation concerns a story in Sarhuéke Ark of the Lord has been captured by
the Philistines and is put into the temple of Dag@f course, no idol can stand in the
presence of the God of Israel: the statue fell domine and the population suffered heavily
from tumors. It is one of the most direct power@ander in the Bible, where there is a
confrontation between God and an idol, without harimderference, but where nevertheless
people learn their lesson well: only God is God Hradr gods are inferior to Him. The main

purpose of world missions has always been, to gbenple that there is only one true God!

Another story, that of David and Golidtftan clearly be classified as a power-encountar —
spite of its physical expression — : the giant migx@emistake to not only challenge the people
of Israel and its kingbut also the God of IsraélThat cost him his life and the missionary
purpose was the same: ‘and the whole world willvkribat there is a God in Israel’(v. 46b).
Even this act of faith classified David as a fudleflged missionary — a trait that we meet in his
Psalms over and over as well.

Then, in Kings, we read about how, after the splithe Kingdom of Israel, gross idolatry is
seen in the northern parts, the Ten Tribes of Isi&en a man of God is being sent to
prophesy against the altar of the idols, he is epddoy king Jerobeam I, but as soon as the
king orders the arrest of the prophet his handex#ttand, humiliated, he begs the prophet to
pray for healind. In this spiritual power-encounter God showed Hinseperior to the calf-
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gods of the northern kingdom. It is a good exanmpleow one single missionary can stand in
front of a national ruler and confront him with Gogower.

A bigger power-encounter, and more visible on donat level, took place when Elijah
confronted king Ahab and his 950 Baal- and Asherasps with the question who the true
God really is. As we know, the priests and theidgydailed miserably and God showed
Himself superior to all of them, by consuming thatered altar and its contents by fir€he
desired missiological outcome among the apostaéellies was the same: once again they
confessed the God of Israel as the one true God.

Later in Kings we find two smaller power-encounfekéng Ahab was being attacked by king
Ben-Hadad of Aram. It was an opportunity God wish@dise to judge the latter, but Ahab
did not recognize this purpose — which could ordysieen with the eyes of faith. Although
king Ahab played his part involuntarily, he wasslited the first tinfebut jeopardized God's
planned judgment of Ben-Hadad after the second'timevhich eventually cost him his own
life.™* In both cases the purpose and the message wesarttee ‘then you will know that | am
the Lord’?

Years later an Aramean army officer, Naaman, cantbd same conclusion after his healing:
‘Now | know that there is no God in all the worldcept in Israel™®

One of the most impressive stories from the eth®Kings is the narrative of how Jerusalem
was besieged by the Assyrian king Sennacheribedtirtte of Hezekiah’s reigh. This gentile
ruler had the audacity to challenge the peoplekihg and the God of Israel, by stating that
he had shown himself more powerful than the goddi@iations he had conquered and that
in similar fashion he would subdue Israel. He ckdinthat God was unable to save Israel,
which he spoke twice and wrote orféeThe outcome was terrible: his army of 185.000
people was slain by the Lord in one night. Sennalghieturned to his country in disgrace and
then the whole people of Assyria knew that the @bésrael is more powerful than any of
their own gods. Sennacherib himself died a shon fiater at the hands of his own sons while
worshiping in the temple of his god — who appasemws unable to protect his worshiper.

In all cases the godly participants in these pogveeunters were courageous enough to put
their trust completely in the Lord, especially whenvas a matter of life and death. In the
article of January we will look at other missiomagriwho dared to do so: Daniel and his
friends. The coming two months however, we contitingeseries of twelve missionary themes
in Genesis.
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